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NOTE ON TRANSLITERATION YA : 
In this book Devanagari characters:-are - 
transliterated according to the scheme adopted 
by the International Congress of Orientalists at 
Athens in 1912 and since then generally acknow- 
ledged to be the only rational and satisfactory 
one. In it the inconsistency, irregularity and 
redundancy of English spelling are ruled out: f, 
q, w, x and 2 are not called to use; one fixed 
value is given to each letter. Hence a, e, i and 
g always represent 9, Ч, € and t respectively and 
never ч, =, @ and wor other values which they 
have in English; t and d are always used for 9 
and z,only. One /ilde, one accent, four macrons 
and ten dots (2 above, 8 below) are used to 
represent adequately and correctly all Sanskrit 
letters. Тһе letter c alone represents 9. Since 
the natural function of h will be to make the 
aghosa ghosa (¢.g., kh, ch, th, th, ph, gh, jh, dh, 
dh, bh), it would be an anomaly for a scientific 
scheme to use it in combinations like ch and sh 
for giving 4, and ч values: hence ch here is $ and 
s hus The vowel я, is represented by г be- 
cause ri, legitimate for K only, is out of place, 
and the singular ri is an altogether objectionable 
distortion. The tilde over n represents 4, fi. 
Accent mark over s gives v, =; dots above m and 
n give anusvüra, (—‘) m and , ћ, respectively. - 
CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 
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Dots below h and г give visarga (:), h, and x, г, 
respectively. Dots below s, n, t and d give their 
corresponding cerebrals 4, v, € and $, s, n, t, 
and d; and macrons over a, і, u and г give ап, 
a, $, I, $, 0, and x, т respectively. Масгопѕ 
are not used to lengthen the quantity.of e and o 
because they always have the long quantity in 
Sanskrit. Sanskrit words are capitalized only 
where special distinctiveness is called for, as in 
the opening of a sentence, title of books, etc. 
The scheme of transliteration in full is as follows: 


a a, a a, 31, Ì1, 30, sü Xr,*r,ue,u 
о, ai, a au, — m, : h, = k, « kh, wg, u gh, = 
ñ ac, gch, xj, z jh 4, = t, sth, «d, «dh, 
Wn, Xt, 4th, 3 d, « dh, 3 n, ч р, % ph, 4 b, X 
bh, дт, 4 y, tr, al q V, 3, S, Чч S, as, eh. 


x 
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INTRODUCTORY NOTE 


Tuis Upanigad has derived its name from the six 
Pragnas or questions it contains. It belongs to the 
Atharvaveda and is probably of the Pippaladasakha. 
Saükara calls it a Brahmana complementary ‘to the 
Mantra Upanigad, i.e. the Mundaka, which also 
belongs to the same Veda. There are six chapters in 
the Upanisad, and each begins with a question. 
The first question refers to the origin of the created 
beings, the second to the constituents of the human 
personality, the third to the nature and origin of 
Prana; the fourth is about the psychological aspect 
` of the human personality, the fifth about Pranava, 
and the sixth about the metaphysical principle in 
man. Like the Taittirlyopanigad, it also takes the 
reader gradually from the gross to the subtle princip- 
les of life, revealing one by one all the folds of 
Matter that enwrap the Atman. Moreover, in this 
Upanigad alone we find a clear mention being made 
of the creation originating from Matter and Energy. 
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МЗ eq en n 
PEACE INVOCATION 


ЗР ча HUM: waa Ча: чє qna: | 
Ratan arsenite atta За ата: N 
wie а eat Teer: fd a: gat eaten: | 

aia vera festi: afer at чае garg I 


ЗР эта: m:n area: Ц 


От. ‘bhadram karnebhih $тпиуйта devdh, bhadram 
paSyemaksabhiryajatrah; 


sthirair angais tusiuvümsas tanübhir, vya$ema deva- 
hitam yadàyuh. 


svasti na indro vrddha$ravah, svasti nah pusa 
viSvavedah; 
svasti nas tarksyo arisia-nemih, svasti no 
brhaspatir dadhatu. 
Om Sàntih, Sdntih, $antih. 


devah О gods (or worshipful Ones) Karmebhih with 
the ears (ofthe teacher and the disciple) bhadram what is 
auspicious (i.e., words of the scripture etc.) Srnuyama 
may we hear yajatrah efficient to sacrifice (vayam we) 
aksabhi with eyes bhadram what is auspicious (sacrifice, 
worship, etc.) pasyema may we behold sthirath perfect 
(lit. firm) алдар limbs and organs tanibhih bodies (yukiah 
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vayam we having) tusfuvamsah singing (your praise) 
devahitam allotted by the Lord ayuk span of life vyasema 
may we obtain fully vrddhaśravāķ He who is glorified in 
the scriptures by ancient preceptors indrah the Supreme 
Lord nah for us svasti prosperity (in our study and in the 
practice of what is learned) dadhatu may confer visvavedalt 
all-knowing isa Pügan (lit. he who nourishes the world) 
nah svasti dadhatu may confer on us prosperity. arisfanemil 
he who protects from harm tārkşyah the celestial Bird 
nah svasti dadhatu may confer on us prosperity brhaspatih 
the Lord of prayers (brahmavarcasam paripalya taking care 
of our spiritual lustre) nak svasti dadhatu may confer on 
us prosperity. 


Om. O worshipful Ones, may our ears 
hear what is auspicious.. May we, efficient 
to worship, see with our eyes what is auspicious. 
May we, who sing your praise, live our allotted 
span of life in perfect health and strength. 


May Indra, the Lord who is extolled in the 
scriptures, Püsan, the all-knowing, Tarksya, who 
saves us from all harm, and Brhaspati, who pro- 
tects our spiritual lustre, vouchsafe us prosperity 
in our study of the scriptures and the practice 
of the truths contained therein. 


Om Peace: Peace: Peace. 


[NoTEs— These two Peace Invocations are mantras 
that originally occur in the Rgveda Samhita (1. lxxxix. 
8.6), and are used in connection with the Upanigads of 
the Atharvaveda]. А 
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PRASNOPANISAD 


хли: чя: FIRST QUESTION 


Sp ая: чєштгнй | eR: ЭР GMT = MTCBTGU, ewer 
SAHA, Maat TM, MAISHA WA, ATA 
uf, =ч aaa Vt ceu пшнш: ч 
яепғачатат, чч m d аена чач, d = würd 
aera {апана т: 0 2 N 


Om namah paramdimane. Harih om. 


1. sukesa ca bhéradvdjah, Saibyas ca satyakamah, 
sauryayani са айта yah, kausalya$ca$valayano, bharga- 
vo vaidarbhih, kabandhi katyayanah te haite brahma- 
фата, brahma-nisthah, param brahma-anvesamana, 
esa ha vai tat sarvam vaksyatiti, te ha samit-panayo 
bhagavantam pippaladam upasannah. 


bharadvajah son of Bharadvaja sukefa (called) SukeSas 
ca and Saibyeh son of Sibi satyakamah (called) Satyak&ma ca 
and, gargyah of the clan of Garga saurydyani the grandson 
of Strya са and a$valayana the son of a$vala kausalyah 
(called) Kausalya ca and vaidarbhih of Vidarbha bhargavah 
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Bhargava (ie., born of ће clan of Bhrgu) Katydyanah 
the son of Katya (one whose great-grandfather is still 
living) kabandhi (called) Kabandhin te they ha so the story 
goes brahmaparah: devoted to Brahman brahmanisthak stead- 
fast in Brahman param the Supreme brahma Brahman 
anvesamanahk secking (азап were) ie they ha indeed e$ah 
this person ka vai surely tat that затдат all vaksyati will tell 
iti thus (niscitya having thought) samitpanayal with sacri- 
ficial fuel in hand bhagavantam the venerable pippaladam 
Pippalada upasannah approached. 


Om, adoration to the Supreme Self. The 
Supreme Lord who is ever attracting all to- 
wards Him is the Highest Reality. 


Sukesas, the son of Bharadvaja; Satyakama, 
theson of Sibi; the grandson of Siirya of the 
clan of Garga; Kausalya, the son of Asvala, 
Bhargava of Vidarbha; Kabandhin, the son of 
Katya;—all' these were devoted to Brahman 
and steadfast? in Brahman, and were in search 
of the supreme Brahman. With’ sacrificial 
fuel in hand, they approached the venerable 
Pippalada, thinking that he would tell them 
all that. 


Notes—!]. АИ these were devoted to Brahman.— 
‘Brahman’ here means the Sagunabrahman of the Vedas. 


2. Steadfast in Brahman— i.e., well established in the 
practices of devotion to the Sagunabrahman or Hiranya- 
garbha. 


3. With sacrificial fuel in hand— According to the 


customary. rules, one should not visi 1 
tomar. de Samain. Panini Kanya pot att the ons jn. ше 
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FIRST QUESTION 


deity in the temple, and the Guru without offering 
some kind of present. It was also customary with the 
pupils in ancient times to get for their teachers the fuel 
for sacrifices. ] 


ата = = MASA, AT чч ачат яшеп адат 
часч< AIA, MAA HATA ч=ра, abe fare: 
ad a at аката ze IR I 


2. tdn ha sa rsir uvàca, bhitya eva tapasad brahma- 
caryena Sraddhaya | samvalsaram  samvatsyatha, 
yatha-kamam prasndn prechata, yadi vijfiasyamah 
sarvam ha vo vaksyàma iti. 


sah that rsili Rsi (revealer of some Vedic mantra) tau 
to them шойса said ha verily tapasüà by penance 
brahmacaryena by abstinence sraddhayad by faith bhityah 
again eva indeed sathvatsaram a year ѕайоаіѕуаіћа live 
(anantaram after that) yathakamam according to the desire 
prasnan questions frcchata may ask yadi if vijüiasyamah 
(we) know оар to you Ла assuredly sarvam all vaksyamah 
shall tell. 


The Rsi said to them: ‘Live again a year 
more in penance, abstinence, and faith; then 
you may ask questions according to your desire; 
if I know them, assuredly I shall tell everything 
to you.’ 


[Notzs—The Sruti here clearly indicates by the story 
that unless the pupil is thoroughly trained and disciplined 


through Tapas, abstinence, and faith, it is not possible 
CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 
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to comprehend subtle spiritual truths. While Tapas and 
Brahmacarya are helpful in restraining the mind and the 
senses, Sraddha is needed to make the pupil’s mind recep- 
tive to the holy teachings imparted by the Guru.] 


wa =аей ея uer TIS, WIL Fat E 
ат жит: лэп: жата 9 | 3 li 


3. atha kabandhi katyayana upetya papraccha, 
bhagavan, kuto ha và imal prajah prajayanta їй. 


atha afterwards katyayanah — kabandhi Kabandhin, 
the young son of Katya upelya having approached 
(Pippalada) papraccha asked: bhagavan Venerable Sir, 
ітар these (visible) prajah creatures kutah whence ha vai 
as they say fr ajdyante are born? : 


Then Kātyāyana Kabandhin having 


approached (Pippalada) asked (him): *Vene- 
rable Sir, whence are these creatures born?’ 


аа ч aili, Ka, я TUSALI, 
а ататеп, я Биче «Бон spes, UA 
agar хат: Kuu 
4. tasmai sa hovdca—praja-kamo vai prajapatih, sa 
tapo 'tapyata, sa tapas tapiva sa mithunam 


utpadayate, rayim ca pranam ca iti, etau me bahudha 
prajah karisyata їй. 


sah he (Pippalada) tasmai to him uvdca said sah that 
prajapatih Creator prajakamah (san) being desirous of 
REM Public Domain. Panini Kanya Maha Vidyalaya Collection. 
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FIRST QUESTION 


creatures tapah austerities (meditation) atapyata performed 
sa he tapah meditation taptv@ having performed etau 
these two me my prajākķ creatures bahudha in manifold way 
karisyatah will do (produce) iti thus (niScitya having 
determined) sah he rayim food (Matter) pranam Prana 
(Energy) са and mithunam pair ulpadayate created. 


To him Pippalada replied: “The Creator" 
desirous of progeny performed austerity in the 
form of meditation. Having performed aus- 
terity, He created the pair—Matter and 
Energy—thinking that they together would 
manifoldly bring forth creatures for Him. 


[Мотез—1. Creator—Hiranyagarbha. 


2. Matter and Energy—According to Saükarücarya 
Rayi in the text means food, or the Moon; and Prana 
means Fire, or the eater. Sañkara’s interpretation із 
based upon the Vedic notion that all food is produced by 
the subtle influence of the Moon which is the cause of the 
liquid principle or Rasa on the earth; and the Sun which 
gives the earth its fire-principle or Tejas is the consumer 
of the former. This is physically as well as physiologically 
true; for life is sustained and multiplied by food and 
respiration, Anna and Prana. We have translated Rayi as 
Matter and Praga as Energy. Hiranyagarbha, the cosmic 
mind, first created out of himself Matter and Energy 
which produce all the varieties of the universe. This 
interpretation is in accord with the discoveries of modern 
science, and quite convincing when read with the subsc- 


quent passages. | 
CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 
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aR є n, A eno Rea чаа AT 
деа атца я, waa Їй: 1ч N 


5. Gdityo ha vai pranah, rayir eva candramá, raw v 
etal sarvam yan mürtam cámürtam ca, tasmat murtir 
eva rayih. 


adityah the Sun, ha vai verily pranah Energy; 
candrama the Moon eva verily rayih Matter єй or yat what 
mürlam with form (gross) yat what ca and amirtam formless 
(subtle) etat these sarvam all vai verily rayih Matter; 
tasmat therefore mürtih form eva indeed rayi Matter. 


The' Sun is Energy, and Matter’ indeed 
is the Moon; or, Matter” verily are all these 
—what is with form and what is formless; there- 
fore’ form is matter. 


Nores—l. The Sun is Energy—The Sun being the 
greatest centre of Energy, it has been conceived of as the 
mainspring of life and activity, and is identified here with 
the Prana, the cosmic Energy. 


2. Matter indeed is the Moon—The Moon being devoid 
of all heat and light, is identified with inert matter; 
moreover, justas the Moon shines by the light of the Sun, 
so Matter too expresses itself through force or energy. 
Probably there is another reason for this identification. 
The word Rayi means food, and according to the Vedic 
mythology, the nectar of the Moon is the food of the gods, 
and on the earth all vegetables are produced through its 
influence; so the Moon is food or Rayi; but the crude- 


ness of the simile has been cleared in the next 
sentence. 


CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 
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FIRST QUESTION 9 


3. Matter verily are all these etc-—Here the Sruti hints 
at the latest scientific view that whatever exists in this 
universe—objects with form or without form, gross or 
subtle, atomic or compound—is Matter, that Rayi 
and Prana or Matter and Energy, are mutually conver- 
tible, and that the difference between the two 
is not radical but only conceptual—a difference only in the 
states of manifestation. 


4. Therefore form is matter.—But according to the 
ordinary conception of matter, itis inert and gross and 
occupies space, i.e., it has form.) 


зыт squat ча ятя Rai RaR Wer зета 
oor cag abet) ua ае аачы aaa 
charg «е1 & N 


6. atháditya udayan yai pracim disam pravisati, 
tena pracyan pranan ra$misu sannidhatie. yad 
daksinám yat praticim уай udicim yad adho Jad 
Urdhoam уай antarā di$o yat sarvar prakāšayati, 
tena saron prānān ra$migu sannidhatte. 


atha now adityah the Sun udayan having risen yat when 
фтйсїп the eastern di$am quarter pravisati enters tena by 
that Prácyüm eastern frünüm Ргапаз rasmisu in the UE 
sannidhatte holds yat when daksinam southern yat ү 
Praticim western yat when udicim northern Jat when adi ak 
nadir yat when ürdhvam zenith yai which aniard inter- 


1 è else) servam all 
i arters yet when (anyat | 
mediate c le Bi оа "Panini Kanya Maha Vidyalaya Collection. 
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prakaSayati illumines tena by that sarvān all pranan Pranas 
raSmisu in the rays sannidhatte holds. 


Now, when the Sun after having risen enters 
the East, then he holds Pranas of the East in 
his rays. When he illumines the South, the 
West, the North, the Zenith, the Nadir, the 
Intermediate quarters, and all, by his rays he 
holds all the Pránàs. ; 


[Nores—The Sruti here states that wherever there 
is the manifestation of life and energy, they are due to 
the quickening influence of the Sun.] 


= чч Gara Korat: msaa | quera 
a ds 


7. sa esa vai$vünaro viSva-ritpah prano' gnirudayate; 
tad etad rcábhyuktam. 


sah He еза} this фуйпаһ Prana vi$varüpaf; of universal 
form vaisvanarah of universal life agnih Fire udayate rises. 
tat that etat this rca by the Rk abhyuktam described. 


Thus' rises He, the Prana of universal life 
and universal form, the Fire. It has been des- 
' cribed by the following Rk.’ 


[Мотез—1. Thus rises He etc.—The Sruti asserts that 
the Sun and Fire are both manifestations of the same 
Praga (Energy) which is universal and all pervading. 

CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 
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2. Rk.—A laudatory verse a collection of which con- 
stitutes the Rgveda.] 


Боа =ч madga toa anita ATAR, | 
Haaa: WAI чанта: MN: SAAT ай: NE 1 


8. visva-rūpam harinam jata-vedasam parayanam 
Jyotirekam tapantam; sahasra-ra$mih Satadha varta- 
тайпа pranah prajanam udayaty esa süryah. 


vi$varüpam of universal form harinam full of rays 
jatavedasam omniscient parayanam the basis of all (life) ekam 
one jyoti} effulgent ѓарапіат he who gives heat (tam silryam 
the Sun  sudhiyah  vijüatavantah the seers know). 
sahasrara$mih of thousand rays $atadha in hundred ways 
vartamanak existing фтајапат of the creatures Ётйпаһ life 
esah this 5йтуаһ the sun udayati rises. 


(The wise know him, who is) of universal 
form, full of rays, omniscient, the basis of all 
(life), the effulgent one, and (great) giver of 
heat. There rises the Sun of thousand rays 


who is manifold in existence and the life of all 
creatures. 


[Nores—The spiritualization of Prana identified with 
the Sun is most significant in the Vedantic Metaphysics.] 


чае mE qeu арис = | яй 
=998 тч sarare, t aes aa, 


а ҷа чачтай ao кча: ssa alert 
чча a a À Rid: Breuer: 19 ll 
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9. samvatsaro vai prajá-palih, іаѕуйуапе daksinam - 
cottaram ca; tadye ha vai tad is(a-pürte krtam ity- 
upasate; ie cündramasam eva lokam  abhijayante, 
ia eva fpunardvartante; tasmdd eta rsayah фтајӣ- 
kama daksinam pratipadyante; esa ha vai rayir yah 
pitryanah. 


prajapatih Prajapati (Lord of the creatures) vai verily 
Samoatsarah the whole year tasya his daksinam ca the south 
шийатаї ca and the north ayane two paths (vartete exist); 
“tat therefore ye who ha vai verily (or, as it is well known) 
tat that igtapürle (igfa ca pürtam ca) the performance of 
Vedic sacrifices and doing such philanthropic works as 
digging a well or a tank for the public, or establishing an 
alms-house etc., kriam work worth doing, or of permanent 
value iti thus upasate do devoutly te they candramasam the 
lunar lokam world abhijayante conquer (attain); te they eva 
verily funarüvarlante return again. Zasmai therefore eie 
these rsayah the Rgis prajakamüh desirous of progeny 
daksinam the southern pratipadyante go egah this ha vai 
indeed rayzh Matter yah which pitryanah the path of the 
manes. 

The’ year is verily Prajapati, and his? paths 
are two, the southern, and the northern; now, 
those who perform the Istapuria" (Vedic sacri- 
fice and charitable work) thinking them as 
works of supreme value, they attain the world 
ofthe Moon and afterwards return here again. 
Therefore those Rsis who desire offspring go by 
the Southern Path. Matter“ verily is this path 
of the manes. 

CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 
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(Notes—l. The year is verily Prajapati.—Here ‘year’ 
means Time. Time indeed.is Prajapati, the Lord of 
creation, because everything is within the control of time. 
Moreover, psychologically the conception of time forms 
the basis of creation; for creation is the phenomenon 
of causation (i.¢., a reading of Reality as cause and 
effect). We cannot conceive of a cause changing into an 
effect without the necessary conception of moments which 
alone gives us the idea of antecedence and sequence. Sri 
Krsna also says in the Gita ‘Of measurers I am Time.’ 


2. ‘His path etc.— As the year has two parts according 
to the two solstices, so two paths are laid out by the 
Prajapati (Time) for the departed souls in accordance with 
the Law of Causation, or Karma and its due effect Vide 
Notes Gita VIII. 24, 25 (Advaita Ashrama Edition) and 
Gita VIII-23 (Sri Ramakrishna Math, Madras, Edition). 


9. Istapirta— 
эе чч: YA WMT 1991979 | 
sea Зая WERTE 1 
‘The daily sacrifice of Agnihotra, austerity, truth- 


fulness, maintenance of animals, feeding of the.guests and 
feeding the birds and beasts—these are called Ista.’ 


Muu qaqa 9 1 
SYA: Чаа 1 


‘Sinking wells or excavation of tanks for the public, 
building temples, giving food to the hungry, laying out 
public gardens—these are called Pärta.’ 


4. Matter verily is this path of the manes—Since those 
alone who are attached to the material life go to the 
Candraloka by this ‘path of the manes’ and return again 

CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 
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and again into this world, it is called matter in contra- 
distinction to the other path spoken of in the next section, 
which leads to the spiritual illumination and non-birth. 
This Pitryana is the material conception of life— a gross 
dream, as it were, of the soul, hence it is matter.] 


MHA ачат uli wear ferarum 
Беаычеї aa зтүчтататаччааааннада 
чачта GACT =ч ә: | «їч їзє: Nol 


10. athotiarena tapasa brahmacaryena Sraddhayd 
vidyayatmanam anvisyüdityam abhijayante; etad vai 
prününüm Gyatanam, etad amrtam abhayam, etat 
- paráyanam, elasmán na  funarüvariania, ity esa 
nirodhah; tad esa $lokah. 


atha again lapasa by austerity brahmacaryena by self- 
discipline $raddhaya by faith vidyaya by knowledge aima- 
nam the Atman, Self anvigya having sought ullarena by 
the Northern Path adityam the Sun abhijayante attain etat 
this (Sun) vat verily prāņānām of all the Prapüs or Energy 
üyatanam abode (source) etat this аттат immortal and 
imperishable abkayam free from fear etam this parayanam 
supreme resort etasmāt from this (Sun) punah again na 
dvartante do not return i/i thus egak this (the Northern 
Path) nirodhah (is) the end (lit, restriction) tat on the same 
esah this Slokah verse (bhavati there is). 


But those who have sought the Atman by 
austerity, abstinence, faith and knowledge, at- 
tain the Aditya by the Northern Path. This’ 
is the source of all Energy, this is immortal 
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and free from fear, this is the supreme resort. 
From there they do not return, for it? is the 
end. There is the following verse on it: 


[NorEs—l. Attain the Aditya—According to other 
Upanisads and the Brahmasiltras, such a soul goes along 
the Devayana (Path of gods) to the world of Aditya; 
and from there goes оп to the Brahmaloka, the world of 
Brahma, and at the end of the cycle of time merges into 
Brahman along with Brahma. This is known as the path 
of Kramamukti (gradual liberation). 


9. This is immortal etc.—Because the follower of this 
path is no more subjected to transmigration. 


3. Itistheend—Saükar&cárya explains nirodhalh of 
the text as ‘blocked,’ ie, this Northern Path is blocked 
for the ignorant and persons devoid of the necessary , 
qualities. ] 


vari frac armat Ra mg: чї en чїч 1, 
BA чеч з чї requi Aaa TST эп тайны NRN 


11. afica-pádam pitaram dváda$ükrtim diva йһшһЬ 
pare ardhe purisinam; atheme anya и pare vicaksanam 
sapta-cakre sadara ühurarpitamiti. 


palicapadam with five feet doddasakrtim with twevle 
forms pitaram father dival of the sky pare above ardhe half 
purisinam excreting (giving rains) йшй (the sages) say 
atha again pare anye others ime these (the sages) vicaksanam 
the seer (the Sun) saptacakre of seven wheels gadare on six- 
spoked (chariot) arpitam placed (iti thus) ahuh say. 
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Some sages say that Һе! is the father with’ 
five feet and twelve! forms, giving rains from 
the upper half of heaven; others again say 
that the* seer is placed on a chariot of seven' 
wheels and six’ spokes. 


[Nores—l. Не is the father.— The Sun is called the 
father of all because all life proceeds from him and is 
sustained by him. The Sun is identified with the year or 
Time as he is the maker or measurer of Time. 


2. With five feet —i.e., with the five seasons, counting 
Hemanta and 516га as one. 


9. Twelve forms — i.e., the twelve months. 


4. The seer—i.e., the Sun who sees and knows all, 
since he is immanent in all in the form of energy. 


5. Seven wheels—i.e., the seven rays or colours known 
as the seven horses of the Sun. 


6. Six spokes —the six (Indian) seasons. 


The drift of the text is that itis the Sun, the Prana 
who makes the time, who marks it out into the year which 
has several sub-divisions and phases, and who thus func- 
tions as the controller and father of all. This verse occurs 
originally in the Rgveda—l. 164.12.] 


MAA гитче sorter ца vfi san sm 
SA SET: Wee Ya аас TACIT ll {з | 
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12. тйзо vai prajá-patis, tasya krsna-paksa eva rayih 
fuklah pranas tasmad eta rsayah Sukla istam kur- 
vanti, itara itarasmin. 


masafi the month vai verily prajapatil: Prajapati (the lord 
of creatures) tasya its krsnapaksah the dark fortnight eva only 
rayi Matter Suklah the bright (fortnight) pranah Prana. 
tasmat therefore ete these rsaya the Rgis sukle in the 
bright (fortnight) igfam sacrifices kurvanti’ perform; itare 
others itarasmin in the other (i.e., in the dark fortnight). 


The month is verily Prajapati. Its dark 
fortnight is Matter, and its bright fortnight 
Prana. Therefore some  Rsis perform their 
sacrifices in the bright fortnight; others in the 
other half. 


[NorEs—The same play of light and darkness—of 
Matter and Energy—of activity and inactivity—which is 
manifest in infinite Time, in the form of creation and 
dissolution, is noticeable also in the period ofa year in 
two solstices and also in a month in the form of two fort- 
nights, and in a day in the form of day and night.] 


ever d akaa cuu «Ач end 
ят ат чї чекара а far cur Чач seed 
аата TAT TATA ta 1 


13. aho-rátro vai praja-patis tasyahareva prano ratrir- 
eva rayih; pranam ой ete praskandanti ye diva raiya 
samyujyante brahmacaryam eva tad уай ratrau ratya 


samyujyante. 
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akoratrah Day and Night vai surely prajapatih Prajapati 
tasya its ahal day eva indeed pranak Prana (Energy) тйїтїһ. 
night eva verily rayih matter. ye who diva by day ratyā 
in sexual intercourse samyujyante combine franam Prana 
vai assuredly ete they praskandanti dissipate. rātrau in night 
yat when ratya@ in sexual intercourse sarhyujyante are united 
tat that brahmacaryam control eva indeed. 


Day and night are Prajapati; of Prajapati 
day is Prána (Energy) and night is Matter. So 
those who unite in sexual love by day, dissipate 
their Prana; but! control, indeed, is that when 
they unite by night. 

. [Моткз—1. But control indeed eic.—We have transla- 
ted the word Brahmacarya in the text as 'control'—for it 
apparently means here 'discipline,' or self-control in sexual 
indulgence, and not complete continence which the word 
usually means.] ` 


aa 9 RAe = З адашын: яи: 
яшта ч ll 29 | 


14. annam vai prajapatis iato ha vai tad retas 
tasmad imàh prajah prajdyanta iti. 


annam food vat verily prajapatih Prajüpati tatak from 
that tat that retalh the seed (semen) ( jayate is produced); 
tasmat from that :m@h these prajah creatures prajdyante are 
born. 


Food is verily the Prajapati. From that is 
produced the seed, and from that again all these 


creatures are born. 
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[Notes—This Section directly gives the answer to the 
first question; but hitherto the Sruti has been dealing only 
with the fundamental principles of creation. The ques- 
tion was 'Whence are these creatures born?'; and in ans- 
wer to it, the teacher first said (Sec. 4) that Matter and 
Energy are the two fundamental principles of creation. 
Next (Sec. 5 to 8) the various expressions and functions in 
general, of Energy and Matter, in maintaining the crea- 
tion are described. Then (Sections 9 and 10) he spoke of 
the two paths, the material and the spiritual, by which a 
soul can travel after death, according to his Karma and 
Knowledge. Next (Sections 11 to 13) he digressed in 
giving the descriptions of minor sub-divisions of time, 
such as seasons, months, and days, and pointed out that 
all these divisions, like Time itself, are but the working 
ofthe same Matter and Energy, and through them they 
control the life. And then in the present Section he gives 
the direct reply that ‘from the seed the creatures are 
born’. 


It may appear strange why the teacher should appar- 
ently depart so much from the point before directly giving 
the answer which after all was a statement of a simple 
biogenetic fact perhaps well-known to the questioner him- 
self. But there is a ‘deeper significance init. In making 
so many preliminary statements with regard to Prana and 
Rayi (Energy and Matter) before mentioning the biologi- 
cal origin of life, the teacher had two things in view. 
First, by stating the fact that Matter and Energy are the 
principal sources of the Greation, the teacher pointed out 
that the bioplasmic origin of life is but a secondary expres- 
sion of the same Matter and Energy. Secondly, by men- 
tioning the eschatology even before his answer to the 
question on the origin of life, he hinted that there could 
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be no first origin of life, nor of any creature for that 
matter, in the true sense of the term. Life is beginningless 
and so are the creatures. The life-principle, the soul, has 
to undergo bodily expressions from time to time, from 
Cycle to Cycle,—that is all,—but has no real origin. 


In the Sections 9, 12, 13 and 14 the word Prajapati 
is used with a peculiar significance. Primarily the word 
means Brahma or Hirayyagarbha whose another expres- 
sion is Time (as explained in the notes on the 9th Section) 
and then it is used rather loosely for the minor divisions of 
time such as year, month and day, as they consist of the 
dual expressions of Matter and Energy. In the 14th 
Section, the sperm is called Prajapati since it is the source 
of the individual physical life as Hirapyagarbha is that of 
the collective.) 


аң Wd amkana & giza | 
AMAT ata чї ачї EA Ag cer ябаа 18411 


15. tad ye ha vai tat prajapati vratam caranii te 
mithunam иірӣйауапіе, tesam evaisa brahmaloko 
yesam tapo brahmacaryam уези satyam pratisihitam. 
tat thus ye those (at that prajapatioratam rule of Prajapati 
сатат observe te they mithunar a pair utpadayante produce. 
yesam of those tapah penance brahmacaryam abstinence, yesu 
in whom satyam truth pratisfhitam established, едт their 
eva verily egali this brahmalokah the heaven of Brahma. 


Therefore, those who observe the' rule of 
Prajapati produce* a pair. For them verily is 
the Brahmaloka, who have penance and absti- 


nence' and in whom truth abides. 
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[Norzs—1l. The rule of Prajapati—i.e., Rtukalaga- 
manam, and what is spoken of in section 13. 


2. Produce a pair—i.e., son and daughter. 


3. The Brahmaloka—Here only the Candraloka is 
meant and not the supreme heaven of Brahma. 


4. Abstinence—i.e., Brahmacarya mentioned in sec-. 
tion 13. - 


This section tells us that those ignorant householders 
who simply observe ‘the rule of Prajapati’, get the fruit in 
this world in the shape of sons and daughters, but those 
who have in addition, penance, ‘discipline’, and truthfulness 
and have performed Istapirta, go to the ‘Heaven of 
Moon’ hereafter.] 


ачта Rest яа « tg хана я атат Ake 
П зе Ц 


16. £egüm asau virajo brahma-loko na yesu jihmam 
аптіат, па maya сей. 

yesu іп whom jihmam deceit, anrtam falsehood, na not, 
maya guile ca and na not, tesam their asau that virajak 
pure brahmalokali the world of Brahma # thus (the section 
ends). 


That риге! world of Brahma belongsto them 
only in whom rests not deceit, falsehood or guile. 


[Nores—l. Pure world of Brahma—i.e., the supreme 
heaven spoken of in section 10.] 


END oF THE First QUESTION 
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І. айа haina bhargavo vaidarbhih papraccha, 
bhagavan, katyeva devdh prajam vidharayante, katara 
etat prakaSayante, kah punar esam varistha iti. 

айа then vaidarbhih bhargavah the Bhargava of 
Vidarbha enam him papraccha asked, bhagavan Holy Sir, 
kati how many eva verily deval gods prajam creatures 
vidhdrayante support, maintain? katare how many etat 
this prakafayante manifest? kah who punah again esam of 
these varisthak the greatest? 

Next, the Bhargava of Vidarbha asked him: 
‘Holy Sir, how many аге the gods who sup- 
port the creatures? How many (of them) 
manifest’ it? And who again is the greatest of 
them?’ 

[Моткз—1. The gods—i.e., powers, organs, or the 
senses. 


2. Manifest it—i.e., express their power. 
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«=й ATII = aT чч sat archers: giri 
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2. tasmai sa hováca, ākāśo ha và esa devo vayur- 
agnir Gpah prihivi vàh mana$ caksuh $rotram ca, 
te praka$yabhivadanti, vayam etad banam avastabhya 
vidháürayümah. 

Safi he (Pippalada) tasmai to him uvāca said, egal that 
devah god akasali the sky, vayuh air, agnili fire, @pah water, 
Arihw earth. va@k speech (organ of speech), manal mind, 
caksuh eye, Srotram ear ca and te they prakü$ya having 
manifested (their power) abhivadanti vaunt vayam we etat 
this ba@nam body (lit., perishable) avastabhya having held 
together vidhürayamah support. 


To him he replied: “The ether is that God— 
the air, fire, water, earth, speech, mind, eye 
and ear. These having manifested their 
power, vaunt, and say “We (each of us), 
holding this body, support it." 


ata ake: чүш saal WD AEMT NA- 


асчэячтеата aiana frarcaraila; ase 
атат 999: 131 

3. tan varisthah prana uvdca, mà moham üpadyatha, 
aham evaitat paticadhdimanam pravibhajyattad banam 
avastabhya vidharayami iti ; te "Sraddadhana babhu- 


vuh. 
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varisthah the supreme (chief) pranah (vital energy) 
fan to them uvüca said moham self-delusion ma do not 
üpadyatha fall into. aham leva verily etam this дітапат 
myself palicadha in five parts pravibhajya having divided 
etat this Рапат body avastabhya holding vidhárayami 
support. ѓе they (the other gods) a$raddadhanah unbelieving 
babhiouh became. 


The chief Prana then declared: ‘Do not 
be deluded. I‘ alone, dividing myself into 
five parts, hold this body and support 
it.” But they were not disposed to believe his 
words. 


[Notes—1. J alone dividing myself віс. — Here it refers 
to the five kinds of vital breath, viz., Praga, Арапа, 
Samana, Udana, and Vyana which are supposed to 
function in maintaining the body. But the powers which 
the sensory and motor organs manifest by their function- 
ing are only expressions of the one vital energy that 
pervades the whole body, and which again is a part of 
the universal energy. There is only one Prana that acts 
through the body and Nature. This truth has been 
allegorically described here as well as in the subsequent 
sections.] 


SSAA чч; aaa ud 
Utere, аа Masa ud us steer | «чт 
aha maaga Gal чеги, eee 
жни «чї Us этет, чі чгенчыц: a ч 9 
siat: ят тара де 1. 
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4. so’bhimadnad ürdhvam utkramata iva, tasmin 
utkrdmaty athetare sarva evotkrémante, tasmim$ ca 
praiisihamdne затда eva pratisthante, tad yatha 
maksika madhu-kara-rajanam | utkrámantam sarod 
evotkrdmante tasmimS са pratisthamGne sarod eva 
prütisthanta, evam van manas caksuh Srotram ca, te 
pritah pránam stunvanti. 


зар he (Prana) abhimünüt from indignation ürdhoam 
upward utkramate was going out iva as if tasmin when he 
(i.e. the chief Prana) utkra@mati when gone out atha 
thereupon ате others sarve eva all pranah Pranas (senses 
and organs) utkrümante get out tasmin when he (i.e. the 
chief Prana) ca and pratisthamane when being established 
затое all eva verily pratisthante are established, tat yatha as 
madhukararajanam the king of the bees (queen-bee) 
utkramantam in going out saroāīh all eva verily maksikah 
bees  utkramante .go out tasmin when he (the king) 
pratigthamane being established sarva@h eva all pratisthante 
are established evam thus оак speech manah mind caksult 
eyes Srotram ears ca and (akurvan did) te they frital being 
pleased pranam the Prana siunvanti praise. 


He from indignation appeared to go out up- 
wards (from the body); thereupon as he was 
about to go out, all others seemed to go out and 
when he was being established, all others were 
also established. Just as bees go out when their 
queen goes out, and settle down when she 
settles down, -so did the speech, mind, eye, 
ears, (etc.). Being satisfied they praise the 
Prana. 
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[Notes—It should be noted here that mind also is 
included among the dependants of Prana; i.e.. even 
the mental activities are but the expressions of the 
same energy that functions through the body and the 
Senses. | 


ччїзЁтєнчөїч чї чч THAT TET ата: | 
чч Ч «ча: azarae = аа | ч |! 


5. eso 'gnistapaty esa ѕйтуа esa фатјапуо тарћаойп 
esa vàyuh esa prihivi rayir devah sad-asac cámrtam 
са yat. · 


` egah this (Prana) agnih fire (san being) tapati burns 
esah this siryah sun е$аһ this parjanyah cloud (esa this) 
maghavan Indra esah this vayuh wind esah this deval bright 
опе prthivi the earth rayih matter sat what is asat what 
is not ca and amrtam immortal ca and yat what. 


He’ burns as fire; He is the sun; He is the 
cloud; He is Indra; Heis the wind. This bright 
one is (verily) earth, matter, what! is and what" 
is not and also what’ is immortal. 


Norzs—l. He burns as fire etc.—Sri Sankarücürya 
explains the first half of this passage as follows: He burns 
as fire, shines as the зип, rains 'as the cloud, and rules the 
subjects and kills the demons as Indra. 


2. What is—i.e., the gross, visible objects. 


3. What is not—i.e., subtle, imperceptible causal 
matter. Itis called asat because it is non-existent to the 
senses. 
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4. What is immortal—i.e., which is the basis of the 
relative immortality of gods. 


Here Prana is spoken of as the ruling force of Nature 
nay, as Nature herself.] 


э TT CHAT ятё ere а 
жай TS A ATA гиз: AT яа T dd 1 


6. arā iva ratha-nabhau prane sarvam pratisthitam, 
rco yajumsi samani yajfiah ksatram brahma са. 


rathanabhau in the nave of a wheel arā} spokes iva 
as фтйпе in Prana sarvam all pratigthitam are established 
reat the Rks (Veda) yaj#msi Yajus (Veda) samani Sama 
(Veda) уаўйаң Sacrifice kgatram Kgauiyas brahma Brüh- 
manas са and (tasmin pratis thitam are established in that). 


-As spokes in the nave of the wheel, all' are 
fixed in Prana—Rks; Yajus, Samas, sacrifice, 
Ksatriyas and Brahmanas. 


[Norzs—1. All are fixed in Prana etc.— Неге the Vedas 

are mentioned as fixed in Prana inasmuch as their recita- 

tion depends upon Praga, or, it may mean that they have 

' their original manifestation in Hiranyagarbha, the univer- 

sal mind or Prüga. Prāņa is identified with the universal 
life force.] 


aa яй cu ssp gei scm 
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7. praja-pati$ carasi garbhe tvam eva pratijayase 
tubhyam prana prajastoima balim haranti yah pra- 
naih pratitisthast. 


{рат thou eva verily prajapatih lord of creatures (san 
being) garbhe in the womb carasi dwellest, pratijāyase art 
re-born frana O Prana ima@h these prajü] creatures tu 
again tubhyam to thee balim offerings haranti bring yak 
that tzam thou pranaili with the Pranas (i.e. senses) 
£ratitisthasi dwellest. 


Verily, as Prajápati thou wanderest in the 
womb and art born again. To’ thee, О Prana, 
who dwellest in the body with the senses these 
creatures carry their offerings. . 


[NorEs—Prága is Prajüpati the universal Life; as 
a finite principle of life he enters into the womb and is re- 
born іп the form of a child—this is the play of Life, of 
Prana. 


І. To thee these creatures carry etc.— The senses 
gather the perceptions of their respective objects not for 
any selfish gain, but for fostering the Life, the Praga 
in the body. ] 


Tamaa afgan: ferent хант чыт | 
аач чїч Mera CATA 1 = N 
8. devānām asi vahnitamah pitrnam prathama sva- 


dha, rsinam carita satyam atharoangirasam ast. 


(wam thou) devanam for gods vahnitamah the best 
carrier pitrndm for the manes prathama first svadha offering 
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(lit. that which gives satisfaction)  atharv@igirasam 
Atharvaügiras rsinam of the Regis satyam true caritam 
effort work asi (thou) art. 


Thou art the’ best carrier for gods and the 
first offering to the manes. Thou art the true 
effort of Atharvangiras* Rsis. 


NorEs—l. The best carrier for gods—1t is believed that 
the god of flre, Agni, carries to other gods the oblation 
offered into the fire, and so he has got the name Vahni 
(carrier). Agni is but another expression of Prana which 
is immanent in all, even in the gods. So who can be a 
better carrier of offerings than Prana? 


2. Atharoaigiras Rsis.—Saükarücürya takes it as the 
senses. ] 


зеге oro Asta asi Чат 1 
mada ada aed Кг wie te || 


9. indras ғат prana tejasé rudro'si pariraksità 

tvam antarikse carasi süryas tuam jyotisam patih. 
prana О Prana, tvam thou indrah Indra tejasa by 

prowess rudrak Rudra asi art pariraksit@ the protector 


tvam thou siryah the Sun antarikge in the sky carast movest 
tuvam thou jyotisam of lights patih lord. 


О Prana, Thou art Indra, and Rudra' by 
prowess, and (also art Thou) the Protector.’ 


Thou movest in the sky as the Sun. Thou‘ art 
the lord of lights. 
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[Notes—l. Jndra—Here it may mean Brahma the 
Creator. 
2. Rudra—The Destroyer. 
3. The Protector—i.e., Vignu. 


4. Thou art the lord of lights—i.e., all lights shine 
due to thee. ] 


дат чабчачедят: ATT @ ATT: | 
aaan Tani «а Ul Ro N 


10. yada tvam abhivarsasy athemah prana te prajah 

anandarüpàás tisthanti Ё@тйуйппат bhavisyatiti. 
prana О Prana tvam thou yada when abhivargasi rain- 

est atha then te thy ітар prajah these creatures kamaya 


to the satisfaction of their desire annam food bhavis- 
ati will be itè thus anandariipah delightful tisthanti remain 


(become). 


О Prana, when thou pourest down rain, 
these creatures of thine are delighted, hoping 
that there will be food according to their desire. 


аге TRICE waa «94: | 
SAAT STATS: Чат cd TAT я: | RR 1 


ll. ordtyas ivam prana ckarsir айй vi$vasya 
satpatih vayam Gdyasya datarah, pita шат matariSva 


nah. 
CC-0.In Public Domain. Panini Sanya Maha Vidyalaya Collection. 
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prana O Prana wam thou oratyah a Vratya ekarsili 
the Fire named Ekarsi san being айй cater (enjoyer) 
(tatha likewise) vifuasya of the universe satpatili the good 
lord (or the lord of existence) (ast thou art) vayam we 
(tava thy) adyasya of the edible dat@rah givers mütari$va О 
Matarigvan vam thou nah our pila father (ог tvam thou 
mütarisvanal of the wind pita father) 


Thou' art a Vratya, О Prana, and the 
Ekarsi fire that enjoys (the offerings). Thou 
art the universal lord of existence. Weare the 
givers of Thy food. Thou art, O air, our 
father. 


[Nores—l. Thou art a Vrütya—A person is called 
Vratya for whom the samsk@ras or the sacramental rites 
have not been performed, i.e., one who is ceremonially 
unclean. Prana being the first born there was none to 
perform the samskaras for him. Praga is called Vratya 
to indicate his inherent pure nature which requires no 
sacramental purification, and also the fact that he is the 
first born, the original source of the differentiated life. In 
Sanskrit rhetoric such expressions are called ninddstuti, i.e., 
praise in the language of blame.] 


ат à aaia Rin ат 209 ат a erf | 

ат = vate rear frat at == Alena: Nl їз M 
12. ya te tanür vāci pratisthita ya Sroire ya ca 
caksugi уй ca manasi saniatà $ivam tam kuru 
motkramih. 


te Thy ya which tan@h body әйсї in speech pratisthita 
is established y@ which Srotre in the ear ya which caksusi 
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in the eyes (pratisshita is established) уй which ca also 
manasi in the mind sanata pervades tám that $ivüm propi- 
tious kuru do ma do not utkramih go away. 

Make propitious that' body of Thine which 
exists in speech, in the ear, in the eye, and also 
which pervades the mind ; do not go away. 

[МоткЕз—1. That body of Thine—i.e., that expression 
of thine. : : 

It will be explained further by the Sruti itself in 
111-5. Vide also the note on II-3.] 


mA язї ач Sea aq хач, і 
AAT Gare Tere эй лай a ae я afer 43 А 


13. pranasyedam va$e sarvam tridive yat pratisihi- 
iam mdieva puirün raksasua $ri$ ca prajfüm ca 
vidhehi na iti. 

tridive in the three worlds yat whatever pratisthitam 
exists ¿dam this sarzam all pranasya of Prana vase under the 

control (vartate is) mātā mother fuiran the sons iva like 
(asman ourselves) raksasza protect nah for us $rif; affluence 
prajnam intelligence vidhehi give iti thus. 

Whatever’ existsin the three worlds, is all 
under the control of Prana. (О Prana) protect 
us as a mother (protects) her sons; give us afflu- 
ence and intelligence. 

Norzs—l. Whatever exists etc.—Satkaracarya has 
taken the first line to mean that ‘all objects of this world 
are within the control of Praga and also those objects of 
enjoyment that are in the third heaven of gods.’] 


End oF THE SECOND QUESTION 
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ada: wa: THIRD QUESTION 


aq Esp kalii. WIE! Wey Wd 
чч TO таа UISHI arema ят Aa 
wei mAg? AAA ж aaa? wasaa 
АЕТ 


1. atha haina kausalyas caSvaldyanah papraccha, 
bhagavan, kuta esa prano jāyate, katham àyàty as- 
min $arire, dimdnam ой pravibhajya katham prati- 
Sthate, kenotkramate, katham bahyam abhidhatte, 
katham adhydimam iti. 


atha then ca and d$valayanah kausalyah  A$valayana 
Kausalya ena him (Pippalada) papraccha asked, bhagavan 
Sir, єзар this фтйпаһ Prana kutah whence jayate is born? 
kathar how asmin in this Sarire body Ayati comes? katharh 
how àtmanam himself pravibhajya having divided pratisth- 
ate exists? kena by what means utkramate goes out? kathai 
how bahyam the outside (world) abhidhatte holds. kathan 
how (әй also) adhyāima the internal iti thus (the question). 


And then Asvalayana Kausalya asked him: 
‘Sir, whence is this Prana born? How does 


he come into this body, and how does he exist 
CC®.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 
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(there) having divided himself (into five parts)? 
By what means does he go out? How does he 
hold the outside (world), and how the’ inter- 
nal?’ 


[Notes—l. The Internal—z.e., the body, the senses, 
and the mind.] 


а ч аїягатЁзтата, Teele ana eumd se 
неа 


2. tasmai sa hováca, айфта$пйп ртссћаѕі, brahmis- 
tho’siti tasmai te "ham bravimi. 


sah he tasmai to him (Kausalya) uvaca said—(tvam thou) 
atipra$nàn more difficult questions prechast askest. brahmis- 
thah supremely devoted to Brahman asi (thou) art iti thus 
tasmat therefore aham I te to thee bravimi shall tell. 


To him he said: ‘Thou art asking more 
difficult questions. Thou art one of the grea- 
test devotees of Brahman, so shall I tell it to 
thee. 


MAT чч met эпа] aà get AT- 
Етачатая« атат 5504 1 з || 


3. dimana esa prano ]йуайе yathaisa puruse cha- . 

Jaitasmin etad tatam, manokrienáydiy asmin 

$атїте. ; 
CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 


Danaea Angus as 


egal this фтйпа Prana ātmanah from the Atman jayate 
is born. yatha as puruge on man chaya shadow (tatha so) 
etat this (Prana) etasmin on this (the Atman) atatam is 
spread out, manokrtena by the act of the mind asmin in this 
Sarire body āyāti comes. 


Of! the Atman is born this Prana. Like 
the shadow on a man, it is spread out on That. 
It comes into the body by* the act of the mind. 


Мотеѕ—1. Of the Atman is born etc, —Here is a clear 
'ndication that the Energy whose play is the whole crca- 
tion both internal and external, is born of the Atman, and 
covers the Being just as a shadow spreads over a body, 
i.e. it has no separate existence apart from the Atman, 
and it shrouds the real nature of the latter under its varied 
display, yet it is as non-essential as a shadow. This is called 
Maya. 


2. By the act of -the mind—i.e., according to the voli- 
tional efforts and desires of the mind. It will be explained 
by the Sruti itself later on.] 


жат aerated fures! чата, aaa 
ятатаїйЁтн<=йсйчач яти аса NT Terr 
akaa I 2 || 


4. yaiha samradevadhikriàn viniyunkte; еіап graman 
etan graman adhitisthasveti, evam evaisa prana 
itaran prandn prthak prthag eva sannidhatte. 


yatha as затта} the emperor eva verily adhikrtan offici- 
als єійп these gramaa villages еіап these graman villages 


CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 


36 Digitized by Arya PRASNOPANIFADI and eGangotri 


adhitisthasoa do you reside in and rule iti thus viniyunkie 
orders evam so eva verily egah this (the chief Prana) itaran 
other pranan Pranas prthak prihak separately eva indeed 
sannidhatte engages. 


As an emperor orders his officials, saying 
“Do you reside in and rule these villages and 
those’, so does this (the chief Prana), engage the 
other Pranas differently (in their different func- 
tions). 


Tesi яз generat sm: emi 
ated Het 9 SAA: | ччачаачня ча vale ачта: 
Hasa чара ll ч ll 


5. payüpasthe 'фйпат, caksuh Srotre mukha-nàskia- 
bhyam pranah svayam pratisthate, madhye іи sam- 
йпаһ. esa hy etadd hutam annam samam nayali, tas- 
таа ей saptárciso bhavanti. 


payüpasihe (payu-upastha) in the organs of excretion 
and generation apanam the Арапа mukhanüsikabhyam along 
with mouth and nose cakguh Srotre in the eye and the ear 
svayam himself pranah Prana pratisthate exists madhye in the 
middle iu and samanah Samana (lit., that which equalizes) 
hi as еўаһ this (Samana) etat this Autam eaten (lit., offered 
annam food samam equally mayati carries (distributes): 
tasmat from that (Prana) etah these saptarcisah the seven 
flames bhavanti become. 


‘The Арапа isin the organs of excretion 
and generation; in the eye and the ear as well as 
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in the mouth and the nose, dwells the Prana 
himself; and in the middle is Samana, and it 
distributes' the offered food equally to all parts. 
From it originate the? seven flames. 


[Nores—l. Distributes the offered food elc.—i.e., gets 
the food assimilated equally into the system by digestion. 


2. The seven flames—i.e.. the seven organs of percep- 
tion—two eyes, two ears, two nostrils, and the mouth.] 


ee Em areal sre тїї «еї YA 
uara aali iana 
TARAS mmasai Il & Il 


6. hrdi hy esa átmá, atraitad ekaSatam nadinam, 
tasam satam Satam ekaikasyam dudsaptatir dvásapta- 
tih pratisakha nadi-sahasrani bhavanti, āsu vyàna$ 
carati. 


egah this dtm the Ашап Ardi in the heart (vasati 
dwells) atra here nàdinam of the nerves etam this ekasatam 
hundred and one iüsüm of those ekaikasy@m of each one 
Satam Satam hundred pratisakha-nadi ѕаһаѕтаті in each 
thousand branch nerves dodsaptatih doasaptatih seventy-two 
cach bhavanti are āsu in these оудпар Vyana carati 
moves. ; 


“In the heart dwells the Atman. There are 
(in the heart) a hundred-and-one nerves, in 
each of them there are a hundred, and each of 
these branch — nerves again has seventy-two 
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thousand nerves. In all these the Vyāna 
moves. 


[Notes—According to this passage, Vyüna is the 
Energy that works through the nervous system, and 
perhaps through arteries and veins also, during the circu- 
lation of blood. Sometimes the word nadi is translated 
as artery. But it is not quite correct to do so; to the 
ancients, the difference between artery and nerve was not 
known; and we find them often confusing the functions of 
the two as of one and the same nadi.) 


KARIA wan qud ww] en Ihr | 
MA TIGHT JATEN |ә 1. 


7. athaikayordhva udānah, punyena punyalokam 
nayati, papena päpam, ubhabhyam eva manusya 
-lokam. 


atha now udānał the Udana ekayā by опе (of them) 
ürdhvah upwards punyena by virtuous deeds punyam lokam 
the virtuous world nayati carries papena by sinful acts 
füpam the sinful world (nayati leads) ubhabhyam by both 
eva verily manugyalokam the human world. 


‘And then, through’ one of them the 
Udana carries (the soul) to the virtuous? world 
by virtuous deeds, to the sinful? world by the 
sinful acts, and by‘ both to the world of men. 


[Norzs—According to this section it is the Udana 
— Energy that carries the soul after death to the different 
_ worlds according to the good or bad Karma done by the 


CC-0.In Public Domain. Panini Kanya Maha Vidyalaya Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
THIRD QUESTION 


soul in this world. Evidently then the Udàna is that subtle 
aspect of Praga which not only pervades the whole system 
and sustains it but also controls the Lingasarira (the 
subtle body) in which the soul resides after leaving the 
physical body. 


1. Through one of them—i.e., through the Susumna 
Nadi. . 


2. Virtuous world—i.c., heavens of gods. 


3. Sinful world—i.e., the nether worlds and such 
mean births as that of animals, insects, and plants. 


4. By both—i.e., when both sin and virtue arcin a 
balanced state.] 


meat ma: ягл suem Eb GT эче 
пазач: Rra ат Ser ÄN чечетчтчачеғатеат 
датта: «= «ата! smear: = N 


8. adityo ha vai bahyah prana udayati, esa һу enam 
caksusam pranam anugrhnanah, prthivyam уй devata 
saisü purusasyapdnam avasiabhyantarad yad akaSas 
sa samano, vàyur vyünah. 


üdityah the sun ha vai verily bahyah the external pra- 
nah Prana hi because esah it enam this cáksugam in the сус 
pranam Prana anugrhnünah gracing udayati rises. prthivyam 
of the earth ya which devata the god (the energy) sā that 
esa this purugasya of man apanam Арапа avastabhya 
having controlled (anugraham kurvati vartate exists thus 
favouring); ашата: in the interspace (between heaven and 
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earth) yai which akasah the ether sah that samanah Samana 
vayuh the air vyanah Vyana. 


‘The Sun is verily the external Prina,—for 
he rises gracing' the Prana inthe eye. The? 
god which is in the earth controls the Арапа 
inman. The ether which is in the interspace 
is the Samana; and the air is Vyàna. 


[NoTzs—l. Gracing the Prana in the eye.—The rays 
of the Sun make the cye see. 


2. The god which is in the earth—Could it mean the 
force of gravity or even a vague indication of it?]. 


ast = WT sqng aAa: чача й- 


паб «чаят: Il e, il 


9. tejo ha vava udánah, tasmad upasantatejih punar- 
bhavam indriyair manasi sampadyamanaih. 


tejah the fire ha vava verily udānah the Udana tasmāt 
therefore upasantatejah those whose fire is extinguished 
manasi in the mind sampadyamanaih absorbed indriyaih with 
the senses punarbhavam rebirth pratipadyante attain). 


‘The’ Fire is verily the Udana, for they in 
whom the? fire is extinguished go? for rebirth 
with their senses absorbed in the mind. 


; Norzs—1. The Fire—i.e., in the element fire are 
included both the concept of heat and light. 
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9. The fire is extinguished—when the animal heat 
is gone. 
3. Go for rebirth etc.—i.e., die.] 


аРачтаач ятатитат, ягтейзет BH KUA 
kadai em Ala i 2o N 


10. yac cittas tenaisa pranam | áyàti pranas tejasá 
yuktah sahütmaná уай samkalpitam lokam nayati. 


esah this (man) [maranakale at the time of death] 
yaccittah whatever his thought (Бадай: becomes) fena with 
that (thought) Pragam the (chief) Prana ajati comes. 
pranah the Prana tejas@ with the Fire (Udana) yuktah (san) 
being united @tman@ the Atman saka with yathasamkalpitam 
as desired lokam world nayati leads on. 


*Whatever his thought (at the dying mo- 
ment), with that he' comes to the Prana; the 
Ргапа united with the Fire leads on with the 
Atman’ unto the desired world. 


[Мотеѕ—1. Не comes to the Prana etc.—According to 
the Vedanta, the self of man isencased by five sheaths, 
viz., (1) AnnamayakoSa (physical sheath), (2) Pranamaya- 
koSa (sheath of vital energy), (3) Manomayakofa (mental 
sheath), (4) VijfianamayakoSa (sheath of intellect) and (5) 
Anandamayakoía (sheath of primal nescience). These 
five again together make the three bodies of man: the first 
forms the gross body (Sthülaiarira), the second, third and 
fourth constitute the subtle body (Liügaéarira) and the 
fifth forms the causal body (Kàragafarira). When physi- 
cally alive, the soul isin all these three bodies, the causal 


6 
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being situated within the subtle and the subtle in the 
gross. In death, the self still remaining within the causal 
and subtle bodies separates away from the physical, and it 
is the subtle that forms the vehicle of the soul in its trans- 
migration. Hence the Sruti tells here that after death the 
Jivatman comes to Praga, i.e., in the Pragamayako$a of 
the subtle body with the mood of mind in' which it” 
was at the dying moment and then moves on fora befitt-< 
ing reincarnation. 


2. The Atman—The Jivatman.] 


ч ҷа Вата ячіЭ1 ч ата sem asa watt 
quw wate: ll 22 N чы 


ll. ya evañ vidvdn prünam veda na hasya praja 
hiyate, amrto bhavati, tad esa Slokah. 


Jah who vidván one who knows evam as such pranam 
Prana veda knows, asya his prajah progeny na-ha never 
hiyate perishes. (sah he) amriah immortal bhavati becomes 
tat thus egah this Slokak stanza: 


The progeny of the wise man who knows 
the Prana as' such never perishes; he becomes 
immortal. Here is the verse (about it). 


[Мотеѕз—1. As such—t.e., as described before. 


: 2. Never perishes—i.e., there never comes a break in 
his lineage. This might be taken as an Arthavada—a mere 
culogy of the Science of Ргада.] 


CC-0.In Public Domain. Panini Каћуа Maha Vidyalaya Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
THIRD QUESTION 


samak carat Aya aa wae 1 
acari “їч ToT Paracas 
faarargaarae ef ELE 


12. utpattim dyatim sthanam vibhutvam caiva pañca- 
dha 
adhyaimam caiva pranasya vijfiayamriam 
апше, vijhayamrtam aSnute iti. - 


(prajhah the wise man) pranasya of the Prana uipattim 
origin йуайт incoming, sth@nam the place vibhutvam all- 
pervasiveness ca eva and also файсайһа fivefold (distribution) 
ca eva moreover adhyaimam internal expression vijfidya 
having known amrtam immortality asnute attains iti so. 


‘The wise man attains' immortality having 
known the origin? of the Prana, its advent, 
place,” all-pervasiveness,” its® fivefold distribu- 
tion, and its internal aspect,—yea, (he) attains 
immortality.’ 


[Norzs—l. Attains immortality—it may mean here 
the attainment of the Hiranyagarbha state or some 
powers. 


2. Origin and advent.—sec III, 3. 

3. Place—sce III, 5, 6. 

4. All-pervasiveness—see II, 5—13. 

5, Fivefold distribution etc.—see II, 3.] 


EnD оғ THE THIRD QUESTION 
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зга ta alata wer wee! walaa get 
wet ача? aki? жас чч ta: qu 
wal? manga wale? akg at afika 
атайт lle |! 


1. atha hainam sauryayani gárgyah papraccha, bha- 
gavan, etasmin puruse kani svapanti, kany asmin 
Jagrati, katara esa devah svapnan pasyati, Kasyaitat 
sukham bhavati, kasmin пи saroe sampratisthita 
bhavanti iti. ? 


айа then gargya of the clan of Garga sauryayani the 
grandson of Sürya enam him (Pippalada) papraccha asked 
bhagavan Revered Sir, efasmin in this puruse man kani what 
зоађапії sleep asminin him kani what jagrati are awake 
esak of these katarah which devah god (sense) svapnan 
dreams pasyati sees kasya whose etat this sukham happiness 
bhavati becomes kasmin on which sarve all Sampratis thitah 
established bhavanti are. 


. ., Then Gargya Sauryayanin asked him: 
_ ‘Revered Sir, what are they that sleep in man? 
_ and what again are awake in him? Of these 
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which god sees dreams? whose is the happiness? 
on what again are all established?’ 


[NorEes— The questioner wants to know what parts of 
man sleep in sleep, and what are awake in the awakened 
state. In sleep again what in man dreams the dream, 
and what enjoys the calm repose of the dreamless sleep.] 


ee = ят! Ta ята AaS Ia: 
чаї чаба Aisa чынара! ат: ча: ҷячача: 
TAT = 9 ча чә чї WW aali de qui 
gent а элїї, я arate, я Бий, я ҳеч, я єй, 
чаза, аа, sr, Ы) беч, чата, alit- 
атаа It 2 N 


2. tasmai sa hovdca yathà gārgya marīcayor 
arkasyastam gacchatah sarvā estasmin tejo-mandale 
eki-bhavanti, tah punah punar udayatah pracaranti, 
evam ha vai tat sarvan pare deve manasy eki-bhavati 
tena tarhy esa puruso na $rnoti, na paSyati, na 
Jighrati, na таѕауаіє, na spr$ate, nābhivadate, 
nadatte, nanandayate, na visrjate, neyayate, svapiti iti 
acaksate. 


sah he (Pippalada) tasmai to him uvaca said gargya О 
Gargya yatha as astam gacchatah the setting arkasya of the 
sun sarzüh all maricayah rays etasmin in this tejomandale 
circle of light (solar orb) ekibhavanti become united punah 
again udayatah the rising (arkasya of the sun) tah those 
(rays) punah again pracaranti go out (radiate) evam so ha 
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verily tat that sarvam all (senses) pare higher deve in god 
manasi in mind ekibhavati become united tena thus tarhi 
then esah this purusah man (being) na $ynoti hears not na 
paSyait sees not ла jighrati smells not na rasayate tastes not 
na sprSate feels not na abhivadate speaks not па ādatte takes 
not ла Gnandayate enjoys not na visrjale evacuates not na 
iyüyale moves not (fadà then) svapiti sleeps iti thus 
acaksate says (the world). 


To him he said: ‘As the rays of the setting 
sun, O, Gargya, become united in the orb of 
light (the sun) and while rising they again go 
out, so (in sleep) all' become one in the superior 
god, the mind; hence the man hears not, sees 
not, smells not, tastes not, feels not, speaks 
not, enjoys, not, evacuates not, moves not; and 
they say “(he) sleeps”. 


[Norzs—l. All become one etc.—i.e., all the senses and 
organs (both motor and sensory) become dormant in the 
mind.) . 


aaa чЧаЁня, gt эпа 1 чечей E aT 
ччїзчтаї as aaa sq sum 
тате: яга: N 3 |! 


9. pranagnaya evaitasmin pure Jagrati, garhapatyo 
ha và eso'pànah, 2yüno'nvahárya-pacano, yad garha- 
patpat praniyate pranayandd Ghavantyah pranah. 


_ elasmin in this pure city (body) pranagnayah the fires of 
Praga eva alone jagrati remain awake egal this apanak 
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Арапа vai verily garhapatyah the Garhapatya fire дуйпаһ 
Vyana anvaharyapacanah Anvaharyapacana fire yat because 
gürhapatyat from the Garhapatya fire pranayanat that from 
which it is taken praniyate is taken pranah Prana eva alone 
ahavantyah the Ahavaniya fire. 


The fires of Prana alone remain awake in 
this city. This Apāna is the Garhapatya fire, 
the Vyana is the Anvaharyapacana and the 
Prana is the Ahavaniya fire since it is taken 
from the Garhapatya fire. 


‘[Nores—In sleep although the senses remain dormant, 
the Pranas ever remain active. But the significance of 
comparing the Pramas to the fires is not very clear. In 
Agnihotra sacrifice, there are mainly three kinds of fires 
used viz, (1) Anvaharyapacana or Dakginagni, (2) 
Gürhapatya and (3) Ahavaniya. The first fire is placed 
on the southern side and is used only for offering oblations 
to the forefathers. The second, the household fire, is kept 
constantly burning on an altar and all other fires are taken 
from it. The third is the fire into which all the oblations 
to gods are offered. Sankara says that as there are some 
similarities between the Agnis and Pranas, the analogy 
із drawn. Wyana works in the nerve on the right side of 
the heart, so it is compared to the Dakgiga fire. Арапа 
remains active constantly in the lower part of the system. 
From it proceeds the Prana in sleep, so the Арапа is 
called Garhapatya fire. And like the Ahavaniya fire 
which is taken from the Gürhapatya, Prana proceeds from ` 
Арапа, so it is compared to the former fire.] 
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аа=өзтыййгататйататачї aA AA A ATA | 
Fal є AT ANAM LAGI AT чи азата 
sra Пед : 


4. уай ucchodsa-nihSvasdv etév Ghuti затат naya- 
HU sa samanah, mano ha viva yajamdna, ista-phalam 
eva udanah sa enam yajamanam ahar ahar brahma 
gamayati. 


Jat as etau these two ucchvüsani$vdsau expiration and 
inspiration Ghuti two oblations samam equally nayati takes 
iti thus зар samànah that Samana (hota the Hotr priest) 
manalı the mind ha verily yajamanafi the sacrificer udanah 
the Udana ела indeed isfaphalam the fruit of the sacrifice 
sah he (the Udana) enam this yajamünam the sacrificer 
aharahal every day brahma Brahman gamayati takes. 


As it carries the two oblations of inspiration 
and expiration equally into the system, the 
Samana is the Hotr; the mind is verily the 
sacrificer and the Udana is the fruit. of the 
sacrifice inasmuch as it takes the sacrificer every 
day to Brahman.’ 


[Nores—l. Jt takes... Brahman.—Ordinarily there 
are three states of human consciousness — (1) the 
awakening state, when the physical world becomes the 
object of cognition, (2) the dreaming state, when dreams 
formed out of the impressions of the awakening state are 
perceived, and (3) the state of dream less deep sleep; 
"when the content of consciousness is nothing of the sense 
world or its impressions, but a vague feeling of uncondi- 
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tioned being. There is a fourth state of consciousness 
known as Samadhi, when consciousness of the being alone 
remains in its infinitude without its limiting adjuncts, 
The attainment of this consciousness means the realization 
of Brahman. The consciousness in deep sleep is very 
similar to this consciousness, the difference being only that 
the consciousness during deep sleep is vague and imper- 
manent, while that in the latter is distinct, full of light, 
and permanent at least in its effect and impression. Hence 
the Sruti tells here that the Udana takes the mind, the 
sacrificer, every day in deep sleep to Brahman, i.e., toa 
state which is very near to Brahman.] 


wag Ча: = AAA aq vU Tung- 
чучії; эте ai; эпе сач 
ча: ya чсачячій; seat ч, wa WA aaa 
MAJ =, SPeuTereu, YA чүч че: Tras |. 


5. atraisa devah svapne mahimadnam anubhavati, 
pad drsiam drsiam anupasyati, Srutam Srutam evàr- 
tham anuSrnoti, de$a-digantarai$ са praty anubhütam 
punah punah praty anubhavati, drsiam ca adrsiam 
ca $rulam caSrutam cünubhütam cananubhittam ca 
sac сйзас са sarvam  pa$yati sarvah pa$yati. 


egah this deva god (mind) atra here svapne in dream 
dan ig grandeur (power) anubhavati perceives (enjoys) 

Jak what drsfam drstam whatever seen anupaíyati sees 
again, $rufam Srutam eva whatever heard artham object 
anusrnott hears again defadigantaraih in different places 
and quarters ca also pratyanubhütam perceived punah punah 
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again and again fratyanubhavati is perceived dr$fam seen 
са and айг ат unseen Srutam heard afrutam unheard anu- 
bhiitam perceived ananubhütam unperceived са and sat real 
asat unreal sarvam all paSyati sees (svayamapi itself) sarvah 
all (san being) pasyati sees. 


Here, in this state, the god enjoys' its power 
of dream—it sees again whatever has been seen 
before, hears whatever has been heard before, en- 
joys again what has been enjoyed in different 
places and quarters. Becoming all, it sees all that 
has been seen and unseen, heard and unheard, 
perceived and unperceived, real and unreal. 


[Notzs—When all the senses lie dormant in sleep, 
the mind builds up in dream a world of its own out of the 
impressions received in the awakened state and enjoys the 
visions. All the different component parts of a dream 
are impressions of actual experiences, obtained, it may be, 
in different times; but they are curiously and fantasti- 
cally linked together in sleep, when the controlling power 
of both reason and will is absent, and so we find that we 
experience things in dream which we have never seen or 
heard in the waking state. But ordinary dreams can be 
better explained physiologically than by mere psychology, 
although there are dream-phenomena that directly prove 
the existence of psychic mind and the Liügafarira of man. 


1. Enjoys its power.—ie., unlike the awakening 
= enjoys its single nature untrammelled Бу. the senses.] 


“= cat teenie яа, этїч te: ama a 
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6. sa yadà tejasabhibhitio bhavati, atraisa devah svap- 
nàn na pa$yati, atha tad etasmin Sarire etat sukham 
bhavati. 


sah he (the mind) уада when tejas@ with the power 
abhibhütah overpowered bhavati becomes atra here (in this 
condition) esak this деган god (the Jivatman) svapnan the 
dreams na pa$yati does not see fada then etasmin- Sarire in 
this body etat this sukham bliss bhavati becomes (is 
enjoyed). 


When the mind' is overcome by power, the 
god (Jiva) sees not the dream,—then' in the 
body bliss is enjoyed. 


[NorEs—l. The mind is overcome by the power— 
In the original the word is *£ejasz' which means ‘by light? 
or ‘by power. Saükar&cürya explains it as ‘the light of 
the sun, which is called citta and isin the nerves,’ but 
this does not elucidate the term. Ordinarily, the mind is 
conceived as a self-effulgent light lighting up everything 
it comes in contact with; but in deep sleep that self- 
effulgence of the mind is overpowered for the time being 
by some other power which might be of the Nature out- 
side or of the body, and of a Tamasic kind. 


2. Then in the body etc—i.e., the blissful, calm 
repose of the deep sleep, which has a ray of that 
beatific peace enjoyed in the super-conscious state.] 


a гат eter quier атча aes, чч є a aa 
ча чє яте GaSe NG || 
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7. sa yaihà, somya, vayamsi vdso-urksam : sam- 
pratisthante, evam ha vai tat sarvam para imani 
шан, 


һе somya O friend (lit., good-looking man) vayanisi the 
birds yathà as vasourksam the tree where they roost sainpra- 
tisthante fly towards evam so ha verily tat that sarvam all 
these pare in the superior Zimani in the Atman sathpratist- 
hate go (are established). 


As birds, my young friend, go to the tree to 
roost, so all’ these rest in the superior’ Atman. 


Nores—1. All these—i.e., what are enumerated in the 
next Section. 


2. Superior Atman.—i.e., Jivatman—the Atman relat- 
ed to body etc.) 


ght faim ated =, aver at 
ятат =, Wal AAA ASIA =, wal 
аса ч, wis ч wld ч; ніч oe =, wa 
ҳебасі a, ara «ачаа a, amet ned a; ER 
=чпатаеї aua a, Wa ечат a; 
TA = пече =, WA яа a, afeer deed 918 
uu ч, frd reru: a, tsar aaa 
я, ят бааа NS ll 
8. ртіп са prthiot-matra ca, Apa$ cápo-mátrà ca, 
tejas ca, tejo-mātrā са, . vdyuS ca. vayu-mairad ca, 
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akasascakasa-maira ca, caksu$ ca drastavyam ca, $rot- 
ram ca Srotavyam ca, ghrünam ca ghrātavyam ca, 
rasa$ са rasayitauyam ca, tvak са sparSayitavyam ca, 
vak ca vaktavyam ca, hdstau cadatavyam ca, upasth- 
as cánandayitavyam ca, páyu$ ca visarjayitauyam ca, 
püdau ca gantavyam ca, mana$ ca mantavyam ca, 
. buddhi$ са boddhavyam ca, aham-karas саћат-Катіа- 
vyam ca, cittam ca, cetayitavyam са, leja$ ca vidyo- 
tayitavyam ca, prana$ са vidhárayitayyam ca. 


prthivi earth prthivimatra the subtle earth element, ca 
also G@pah ca and water Apomatra ca and the subtle water 
clement, ѓејар light ca and tejom@tra@ the light'element ca 
and vayuh the air ca and vayumatra the subtle air element 
ca and акаа! the ether ca and akasamatra the ether ele- 
ment ca and caksuk the eye ca and dragtavyam object of 
sight ca and Srotram the ear ca and Srotazyam the object of 
hearing ба and ghranam the smell ca and ghratavyam the 
object of smell ca and, rasah taste ca and rasayitavyam the 
object of taste ca and, tvak the touch ca and sparSayitav- 
yam ca and the object of touch va@k speech ca and vakiav- 
yam the object of speech ca and (ї.е., what can be spoken) 
hastau the two hands ca and @da@tavyam what can be taken 
ca and upasthali the organ of generation ca апа @nandayitav- 
yam the object of enjoyment ca and pāyuk the organ of 
excretion ca and visarjayitavyam the object of excretion ca 
and, padau the two feet ca and gantavyam what can be 
walked up to са and manalı the mind ca and mantavyam the 
object of thought ca and, buddhih the intellect ca and 
boddhavyam the object of intellection ca and akamkarak, 
the ego ca and ahamkartavyam the object of egoism ca and 
cittam the memory са and cetayitavyam the object of 
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memory са and, tejah the light vidyotayitavyam what is to 
be lighted up ca and pranat the Prana (Energy) са and 
vidharayitayyam what can be held up ca and (ete sarve 
ütmani sathpratisthante all these rest in the Atman). 


Earth and its subtle element, Water and its 
subtle element, Light and its subtle element, Air 
and its subtle element, Ether and its subtle ele- 
ment, the eyes and what can be seen, the smell 
and what can be smelt, the taste and what can 
be tasted, the touch and what can be touched, 
the organ of speech and what can be spoken, 
the hands and what can be taken, the organ of 
generation and its object of enjoyment, the 
organ of excretion and what can be excreted, 
the feet and what can be walked up to, the mind 
and what can be thought of, the intellect and 
what can be comprehended, the ego and the 
object of egoism, the memory and its object, the 
light and what can be lighted up, the Prana and 
what is to be sustained—all these rest in the 
superior Atman in deep sleep. 


[Norzs—All the gross and subtle elements with their 
respective senses of perception, all the organs, both motor 
and sensory, all intellections, even the egoity, rest un- 
manifested in deep sleep in the Atman. Then the Jiva 
remains in his Küraga Sarira, vested іп Avidyà aloen 
without the further superimposition of her ramifications or 
products. In this sense, deep sleep can be said to be 
nearer to the native glory of the Atman than even in the 
awakening state.) 
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чч È ет ети эдет тат Tara Heer айат Tat 
Ramar Gea: | Ku эцен centage Ne Il 


9. esa hi drasid, sprasta, ‘rota, ghratd, таѕауйа, 
mania, boddhà, kartā, vijnangima purusah, sa pare- 
aksare Gimani sampratisthate. 


е$аһ he hi verily drasta the seer spragta he who feels 
Srota the hearer, ghrata he who smells rasayita he who 
tastes manta the thinker boddha the perceiver, the knower 
kartā the doer vijhanaima the self of knowledge purusah the 
person (with all the qualifying adjuncts) sah he pare 
supreme akşare immutable, imperishable démani in the 
Atman sampratisthate is established. 


It is he who sees, feels, hears, smells, tastes, 
thinks, knows; he is the doer, the intelligent soul, 
the Purusa'. Не? is established in the supreme. 
immutable Atman. 


[Notes—The present section refers to the Jivatman 
inasmuch as the intelligence of the Jivütman makes all 
perception and intellection possibie, the senses and the 
mind being only instruments through which it acts, or 
better, for whose existence the mind and the senses func- 
tion. 


1. Puruga—He is called Purusa because he is filled 
with limiting adjuncts. 


2. Heis established...Supreme Atman.—The Jivátman 
stands to the Paramatman, according to the Advaita 


Vedanta, аз а. рогцоп of the, gy, epslored, by, ébrc-four 
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walls of a room stands to the whole sky, or, as Sankara 
‘tells in his commentary, as the myriads of sun-images 
reflected on different waters stand to the real sun. The 
relation and division are only verbal and apparent and 
not real. 


The Dvaitins and Visistadvaitins might take this Sruti 
as an authority for their theory of Dualism i.e., the Jivat- 
man and Paramatman are two different entities, the 
former being dependent upon the latter. But then the 
subsequent passages would appear hard to be reconciled 
to that view. Hence this passage is better explained in 
the Advaitic sense. ] 


qanat Trae, ч аї к а ачѕваач ҳа 
yanai Aas Weg eer, ч ade: чаї чай, ач 
sim: ЇЇ 2o Ml 
10. param evaksaram pratipadyate sa yo ha vai tad 
acchayam, a$ariram, alohitam, $ubhram, aksaram 
vedayate; yas iu, somya, sa sarvajiiah sarvo bhavati 
tad esa Slokah. 


yah who ha vai assuredly tat that acchayam the shadow- 
Jess afariram bodiless alohitam colourless (lit. not of red 
colour) Subhram pure akgaram indestructible vedayate knows 
sah he param the supreme aksaram the indestructible eva 
verily pratipadyate attains somya my young friend yah tu 
and who again (evam vidvān has known thus) sat he ѕағоај- 
Hah omniscient sarvah all bhavati becomes tat about that 
esah the following Slokah verse (bhavati is.) 


The Supreme Undecaying One, my young 


friend, he verily attains, who knows the inde- 
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structible, the pure, without! shadow, colour” 
or body. He becomes all and omniscient. 
There is the following verse about it. 


[Nores—1. Without—i.e., unshrouded by ignorance. 
2. Colour—t.e., devoid of all attributes.] 


kaaa uz Paar аё: 

sro чач sofas a aa 1 
аңа SR eg ч 

ч ааз: eren Frente N %% 1 


ll. vijitdndima saha devai$ ca saroath prana bhū- 
tani sampraiisthanti yatra, 


tad aksaram vedayate yas iu somya sa sarvajüah 
sarvam evdvive$a ili. 


vijlianatmá the self of intellect (Buddhi) servaih all 
devaih gods (senses) saha with prāņāh Prāņas, bhütani the 
elements yatra in which, sarpratigthanti rest, somya my 
friend, yah who fu again fat that aksaram the imperi- 
shable vedayate knows sah Һе` sarvajfial omniscient sarvam 
all eva verily dvive$a enters iti thus. 


My young friend, he who knows that Im- 
perishable in Which rest the mind, the senses! 
and the Pranas, verily becomes omniscient and 
enters into all. 


8 
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[Notes—l. The senses and the Pranas—Sankaracarya 
explains ‘Devas’ in the text as gods like Agni, Indra, 


etc., who preside over the functions of the senses and 
*Prünas' as the senses. 


Enters into all—i.e.. realising himself as the Atman 
feels himself as existing in all.] 


END OF THE FOURTH QUESTION 
LJ 
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qan: sA: FIFTH QUESTION 


яч Sa Vet: AIH VNSE— Up al ss анаа, 
ATA maang aA HAT aA = Aa owl 
жаай! ае E AE Ng N 


1. atha hainam Saibyah satya-kamah papraccha, sq 
yo ha vai tad, bhagavan, manusyesu prayanantam 
Omkdram abhidhyāyīta, katama ойда sa tena 
lokam jayatiti. -tasmai sa hovdca. . 


atha then Satbyah satyakamak Satyakāma, the son of 
Sibi enam him (Pippalada) papraccha asked bhagavan Vener- 
able Sir manusyesu among men, зай yah he who prayanan- 
tam until death tat that Orhkaram the Om abhidhyayita 
would meditate, зай he tena by that katamam which lokam 
world jayati conquers (attains) iti thus. zasmai to him sak 
he (Pippalada) uvaca said ha verily. 


Then Satyakaéma, the Sun of Sibi, asked 
him, ‘Venerable Sir, among men what world 
does he attain by that, who would meditate 
upon Om until death?’ To him he replied: 


чаң d жетеги TÅ ATL = па яс! 
«шта, батїёчятя«чї=«<и=аб 1з. Il 
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9. etad wai salyaküma param са aparam са. 
brahma yad Omkdrah, tasmüd vidodn etenaiváya- 
tanenaikataram anvett. 


satyakama О Satyaküma etat this vai verily param ca 
superior aparam ca and inferior brahma Brahman yat what 
Omkarak Om tasmat therefore vidvan the knower etena by 
this ayatanena means ekataram one of the two anveti attains. 


What -is Om, О Satyakama, is verily the 
higher' and the lower Brahman. Therefore the 
knower attains either of the two by this means. 


[Notes—l. Higher and lower Brahman.—i.e., the 
supreme, unmanifested, absolute Brahman, and ше mani- 
fested Hiranyagarbha. 


Om being the all-comprehensive sound-symbol of 
Brahman, it represents tbe manifested state of Brahman by 
its audible sound, and the unmanifested by its inaudible, 
unexpressed form, known as the ardhamüira or kalatita. 


a asana я a dA 
TAMA | ааай. Agana, A ая 
ачат анга эгет Atal нїитянзнчЁ з N 
3. sa yady еКа-тйїтат abhidyàyita, sa tenaiva sam- 
veditas turnam eva јараіуйт abhisampadyate; tam 
тсо manusya-lokam upanayante, sa tatra tapasa brah- 


macaryena $raddhayà sampanno mahimànam anu- 
bhavati. 
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sah he yadi if ekamatram the one syllable (i.e., A) 
abhidhyayita meditates upon sah he tena by that eva alone 
samveditah being enlightened їйтлат quickly eva verily 
jagatyam into this world abhisathpadyate comes back ( is re- 
born) real the Rks(i.e., the first mátrà A) tam him manugya- 
lokam the world of man upanayante take sah he tatra there 
tapasa with Tapas (austerity) brahmacaryena with contin- 
ence fraddhaya with faith sazhpannal being endowed mahi- 
manam greatness anubhavati gets. 


If he meditates upon the one syllable, he 
comes back to this world very soon (after his 
death) being enlightened by that. Rks take him 
to the world of man, where he attains the great- 
ness (in life) being endowed with austerity, 
continence, and faith. 


ara aff Resta яяЁ «ачаа «Азға Tae 
да Анча poetae aa TTAR 1% || 


4. айа yadi dvi-matrena manasi sampadyate, so'n- 
tariksam yajurbhir unniyate soma-lokam, sa soma- 
loke vibhütim anubhüya punar ávartate. 


atha again yadi if doima@trena by two syllables (A+U) 
(abhidhyayita meditated tada then) manasi in mind sampa- 
dyate attains (becomes united) sah he yajurbhih by the Yajus 
antariksam in the sky somalokam the world of the moon 
unniyaie is taken up sali he somaloke in that world of the 
moon vibhütim grandeur (objects of enjoyment) anubhüya 
having enjoyed puna} again avartate returns. 
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If, again, one meditates upon the twosylla- 
bles, one is united’ with the mind (after death). 
He is taken to the world of the moon in the 
sky, and there in that world of the moon having 
enjoyed its grandeur, comes back again (into 
this world). 


[Notzs—l. United with the mind—i.e., remains in his Е 
Sūkşmaśarīra, the mental body.) 


a: gate aiana чё yaa 
ease aa eiue. чаг чтдясечет ARa чч 
= ӯ ч чгна fle: a aaa sade a 
aaa Чач ana ааа YA 
яаа: IL. l | 


5. yah punar etam їтї-тйїтепа om ity etenaivaksa- 
rena param purusam abhidhydyita, sa tejasi surye 
sampannah; yathà padodaras tvaca vinirmucy ata 
eam ha vai sa pāpmanā vinirmukiah sa samabhir 
unniyate brahma-lokam, sa etasmáj jtvaghandt pardt- 
param puri$ayam purusam iksale: tad etau Slokau 
bhavatah. 

Jah who punah again etam this (Om) trimatrena with 
the three syllables (А-0 +M) om Om iti thus etena by this 
akgarena letter param the Supreme purusam Puruga (Being) 
abhidhy@yita would meditate sah he tejasi in the light sarye 
in the sun sampannah becomes united yath@ аз padodara ser- 
pent tvacd from the skin (slough) vinirmucyate is freed evam 
like that ha vai verily sah he papmand from sins vinirmuktah be- 
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comes free sah he samabhih by the Sama hymns unniyate is 
elevated to brahmalokam the world of Brahma зай he etas- 
mat from this jivaghanat the Macrocosmic Soul (Hiranya- 
garbha) param the Supreme furifayam existing in the heart 
purugam the Puruga iksate beholds tat about that etau these 
Slokau two verses bhavatal are. 


Again, he who meditates upon the Supreme 
Purusa with the letter. Om, constituted of three 
moras becomes’ united with the effulgent Sun. 
He is freed from all sins, even as a snake is freed 
from its slough. Не is taken up to the world of 
Brahma by the Sama hymns. From that Macro- 
cosmic Self he beholds the Supreme Puruga 
residing in the heart. There are the two following 
verses about it: 


[NorEs—1. Becomes united elc.—i.e., he attains the 
path of Kramamukti.] 


ей атат ченеп: sper 997 аат: | 
Буте mereranna «979 ч HHT ll 


6. tisro-mátrà mrtyumatyah prayukia anyonya-sakta 
anaviprayuktah Ктіуйѕи bahyabhyantara-madhyamasu 
samyak-prayukiasu na kampate jitah. 

tisrah the three тйїтй Matras (moras) ekaikasah sepa- 


rately) prayukiah employed (cet if) mrtyumatyah are mortal 
anyonyasaktah when attached to опе another anaviprayukial 
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not wrongly employed (bhavati becomes) bahyabhyantarama- 
dhyamasu in the external, internal, and the middle kriyasu 
functions samyak properly prayuktasu when employed jitak 
the knower ла kavitpate does not tremble. 


The Three Mātrās when‘ employed separa- 
tely are mortal; but when" they are connected 
with one another, they are not wrongly employ- 
ed. When? they are properly employed, in all 
the’ internal, external, and middle functions, 
the knower trembles' not. 


[Мотеѕ—1. When employed separately etc.,—when each 
of the three matras A U M. is taken separately and medi- 
tated upon, the contemplator has to be born again and 
again in this world as explained in V. 3.4. 


2. When they are connected with one another etc.—i.e., 
when all the three matras are blended together in signifi- 
cance and sound, they truly represent the universal Brah- 
man, and when thus meditated upon, they bear the pro- 
per fruit as described in the previous section. 


i 9. When they are properly employed—t.e., properly 
meditated upon. : У 


4. The internal, external, and middle functions—t.e., in 
sleeping, waking, and dreaming states. 
5. Trembles not—i.e., does not waver from the consci- 
ousness of the Atman or from the meditation.] 
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seta agitate aaa aA d 
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7. wgbhir etam, yajurbhir antariksam, samabhir 
yat tat kavayo vedayante tam omkarenaivayatanendn- 
veti vidodn yat tac chántam, ajaram аттіат, abhayam, 
param ca iti. 


rgbhit by the Rks (i.e., the first matra) etam this (i.e., 
the world of man) yajurbhi& by the Yajus (i.e., by the 
second matra) antaribgam the sky (i.e., the world of the 
Moon situated in the sky) samabhi by the Samans (i.e., 
by the third màtra along with the first two) yat what 
kavayah the wise vedayante know tat that (brahmalokam the 
world of Brahma àpnoti attains) yat what $üntam peaceful 
ajaram undecaying атгѓат immortal abhayam free from all 
fear param supreme tam that (Brahman) vidvān the sage 
othkarena by Om Gyatanena means eva only anveti gets unit- 
ed with ca and # thus. 


By the Rk hymns this world is attained, by 
Yajus the sky (the world of the Moon), and by 
the Samans, is attained :that which is known to 
the wise only. What is peaceful, undecaying, 
immortal, free from all fear and supreme, the 
sage also attains by means of this Om. 


[NorEs— The sound Om is produced by the combina- 
ton of the sounds A, U and M. These are the three 
matras hu Om: further there із the Ardhamátra, or the 
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inaudible sound which still lingers even when the audible 
sound dies away, and which can be detected only by fine 
perception and concentration. 


It is held that Om is the sound-symbol of Brahman, 
and so it is said to be the first sound produced at the 
beginning of creation. From the three mātrās of Om 
came out the ‘feet’ of Gayatri, and from the three ‘feet’ 
came out the three Vedas and the three worlds or Vyahr- 
tis. From a came out ‘tat Saviturvarenyam’ which ex- 
panded itself into the Rgveda, from u, ‘bhargo devasya 
dhimahi’ which expanded itself into Ya jurveda, and from 
m, ‘dhiyo yo nah pracodayatà which expanded itself 
into S&maveda. The first is Stutipara (hymnal), the second 
is kriyapara (devoted to work), and the third is Jianapara 

' (devoted to knowledge). 


So by the meditation upon the different matras, diffe- 
rent ends are attained according to the significations of 
the matrüs. But when the mind is concentrated upon the 
Ardhamatra, the Supreme Brahman is realized. This has 
been indicated by the latter half of this section. For fur- 
ther information vide Swami Vivekananda’s Bhaktiyoga.] 


END or THE FIFTH QUESTION 
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1. айа haina sukesa bharadvdjah papraccha, 
bhagavan, hiranya-nabhah kausalyo тӣја-риіто mam 
upetyaitam prasnam aprcchata; soda$a kalam, bha- 
radvdja, purusam veitha, tam aham-kumáaram abru- 
vam, ndham imam veda, yady aham imam avedisam 
katham te nüvaksyam iti, sa-mülo và esa parisusya- 
ti yo'nriam abhivadati, tasman nürhámy anrtam 
vakium sa tüsnim ratham Gruhya pravavrája, tam 
tod prcchümi, kodsau purusah їй. ` 


atha next ha verily bharadvajah sukesa Sukesas of the 
Bharadvaja Gotra enam him (Pippalüda) papraccha asked 
bhagavan holy sir kausalyah of Kosala hiranyanabhah Hirag- 


а aji 1 ат bet 1 - 
yan&bha р2аинар the prince mam me dieta having арр 
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roached etam this фталат question afrcchata asked bhāra- 
dvaja О Bháradvaja, $odafakalam of sixteen parts purusam 
Puruga zvettha do (you) know aham I tam that kum aram prince 
abruvam said aham I imam this na veda do not know aham 
I yadi if imam this avedigam had known (tarhi then) te to thee 
Katham why na notavak$yam have told iti thus yah who 
anrtam falsehood vadati tells esak this One vai verily 
Samilah with the whole root farifugyali dries up (is des- 
troyed) tasmát therefore апгіат falsehood vaktum to tell 
na arhami I do not deserve sak he (the prince) tisnim 
silently ratham the chariot āruhya having ascended pravav- 
таја went away, iod to thee tam that prechamil ask asau 
this purusah Puruga kva where iti thus. 


Next, Sukesa of the clan of Bharadvaja, 
asked him: ‘Venerable Sir, Hiranyanabha, the 
prince of Kosala, came to me and put me the 
question, “Well Bharadvaja, do you know the 
Puruga who is of sixteen parts?” I replied to the 
Prince, “I do not know him; had I known him, 
why should I not tell it to thee? He who tells a 
lie, perishes, root and all; so it behoves me not 
to tell a lie.” He got into his chariot and went 
away. So I ask thee where is that Puruga?' - 


аё ч Amam earned at ч gest 
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2. tasmai sa hováca, ihaivántah-$arire, somya, sa 
puruso yasminn etah sodasa-kalah prabhavanti iti. 
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lasmai to him sah he ha verily иойса said, somya my 
young friend sak that purusah the Puruga tha here апа! 
$arire within this body (zaríate exists) yasmin in, which 
etah these sodasakalah the sixteen parts prabhavanti arise. 


To him he said: ‘Here within this body, my 
friend, exists that Purusa from which arise the 
sixteen parts.’ 


[Nores—Here it is stated that the Puruga, the 
Atman, of which more will be spoken in the subsequent 
sections, is within this body; but the statement should not 
be taken in too strict a sense. As the Atman is generally . 
perceived first as our own very self, which animates this 
body, it is spoken of as existing within this body. In reality 
He is all-pervading, unrestricted by space-limit.] 


а darn! an, чета! ЧЁ 
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3. sa iksamcakre, kasminn aham utkranta utkranto 
bhavisyami, kasmin và pratisthite pratisthasyami iti. 


sah he iksamcakre thought kasmin utkrante who having 
gone out aham I (api also) utkrantali gone out bkasisyami 
shall become kasmin pratisthite who being established 
pratisthasyami shall be established (in this body). ol 


He reflected: By whose going out shall I go 
out and by whose stay again shall 1 stay (in this 
body)? 
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4. sapranam asrjata, pranac chraddham kham ойуит 
Јуойт йфаһ prthivindriyam, manah annam, annād 
viryam, tapo manirāh karma lokāh, lokesu ca пйта ca. 


salı he (the Ригиза) Pranam the Prana (Hiranyagar- 
bha) asrjata created фтйпйї from the Prana Sraddham 
faith kham ether vayuh air jyotih бге apah water brthivi 
earth indriyam the senses, manah the mind annam food 
annüt from food viryam vigour (strength) tapah penance 
manirah the Vedas karma the Yajiias [окар the worlds 
lokesu in the worlds ca again nama name ca also (asrjata 
created). 3 : 


He created the Prāņa; from the Prāņa came 
out faith,’ ether, air, fire, water, earth, the 
Senses, the mind, and food. From? food came 
vigour, penance, the Vedas, the Yajfias, and the 
worlds. And in the worlds again was created 
Name. А 


[Мотеѕ—Тһе sixteen categories enumerated here are 
the sixteen Kalas or parts belonging to the Puruga referr- 
ed tointhe previous sections. The cosmology is rather 
loosely described here. 


1. Faith—Sraddha isthe word used in the text, and 
it has been explained as Astikyabuddhi, but it may very 
well be taken here for Buddhi itself. 
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2. From food etc.—Food produces vigour and strength 
in man, which again leads him to do different works, and 
for the enjoyments of the results of those works different 
worlds were created. Hence in this sense, it has been 
said that ‘from food came vigour etc.’ ] 


TAN AT: GAMA: «ақта: = MATET 
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5. sa yathem& nadyah syandamandh samudrayanah 
samudram prapydstam gacchanti bhidyete tasam 
nüma-rüfe samudra ity evam procyate, evam evüsya 
paridrasiur imāh sodaSa-kalah purugüyandh puru- 
sam prapydstam gacchanti bhidyete tasam пата-тӣре 
purusa ity evam procyate, sa eso’kalo’mrto bhavati, 
tad esa Slokah. 


Sah that yatha as затийтйўапйһ coursing towards the 
ocean Syandamanah flowing іта} these nadyah rivers 
samudram the ocean prapya having reached astam gacchanti 
disappear їйзйт their namarüpe names and forms bhidyete 
are obliterated, samudrah the ocean iti thus evam alone 
brocyate is spoken of evam so eva verily asya of this paridra- 
sfuh the seerof all things purusasya of the Puruga ітар 
these furusayanalh resting in the Puruga sodafakalal the 
sixteen kalás purugam the Puruga prapya having reached 


asta gacchanti disappear tāsām of th t 
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name and form bhidyete are destroyed purusah the Puruga 
iti thus evam alone procyate is spoken of sah that еза this 
(person) akalah devoid of kalas amrtah immortal bhavati 
becomes fat about that esah the following Slokah verse 
(bhavati is). 


As the flowing rivers that tend towards the 
sea, having reached it, merge into the ocean, 
all their names and forms disappear and people 
speak only of the ocean, so the sixteen kalàs of 
this Seer, the Puruga resting in Him alone, 
having reached Him disappear in Him ; their 
names and forms are destroyed and people speak 
of the Purusa only. Then He becomes devoid of 
kalás, and immortal. There is the following 
verse about it. 


[Nores—When all the sixteen kalis which are cogni- 
zed in the ordinary ‘ignorant’ state are merged in the 
Atman in Samadhi by the practice of Yoga, then their 
existence is not perceived in the consciousness and the 
Conscious Principle, the Atman, alone remains in its 
unalloyed glory.] 


эте ч Waa Har fran srfaifirem: 1 
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6. ara iva ratha-nabhau kala yasmin pratisthitah 
tam vedyam purusam veda yathà ma vo mriyulh 


parioyathah iti. | 
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ratha-nabhau in the nave of the chariot ағар spokes iva 
like Каїйһ the kalās yasmin in whom pratisthitah are 
established tam that vedyam worth knowing furugam the 
Puruga veda know уаіћа so that mriyuh death дай you тй 
garivyathali may not hurt. . : 


In whom rest the kalās like spdkes/in. “the 


nave of achariot-wheel, know Him, the Puruga, .- 


worthy to be known, that death might: not hurt sc 
you. E 


[Notes—The simile given here is very significant. 
As the spokes only rest on the nave but do not form an 
integral part of the same, so these kalas аге not part of 
the Purusa in the real sense of the term; they аге mere 
erections of His Maya$akti, and as such, are dependent 
on Him.] 


ата, ӘагӘатчачта йаа WE яш bg | ата: THAT lw | 


7. tän hovdca, elávad evàham etat param brahma 
veda, ndtah param asti ін. 


tan to them ((salt) he uva@ca said aham I etavat up to this 
etat this param Supreme brahma the Brahman veda know. 
atah beyond this param Superior na asti there is not. 


To them he said, ‘So far I know of the 
Supreme Brahman; there is nothing higher than 
that.’ 


Ч andaa ff a: Ҹат anakaa we 14 
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8. te tam arcayantah, wam hi nah pita yo’smakam 
avidyayah param param idrayasi iti. namah parama- 
v$ibhyo namah parama-rsibhyah. 


te they (the six questioners) tam him arcayantah having 
worshipped («vāca said) tvam hi verily thou (art) nah our 
pita father, yah who asmakam us avidyayah of the ignoran- 
ce фатат the supreme param the shore beyond tdrayasi 
taken i/i thus namah obeisance paramarsibhyah namah 
фататаг sibhyah to the highest Rsis. 


Having worshipped him, they said, ‘Thou 
art our father that hast taken us across to the 
other shore beyond avidyà (ignorance). 


Obeisance to the highest Rsis ! 
Obeisance to the highest Rsis ! 


END OF THE SIXTH QUESTION 
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